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On February 7–8, an international workshop ‘Consuming Textiles Through Their 
Use and Reuse’ was held at Minpaku. The Japanese title of this workshop is 
different from the English one, but can be translated literally as ‘the discardable 
and the undiscardable: rethinking consumption through the biography of cloth’. 
The workshop concerned old and used textiles, with an emphasis on the 
distinction between those that are just thrown away and those that are valued. 
Old and renowned handmade textiles are a typical example of the latter, while 
textiles and clothes thrown away by individual consumers generally go to 
incineration plants, or to various second hand markets. In our industrial 
consumer society, second hand goods usually lose their original money value. 
However, some old textiles gain value. Even cheaper or worthless old textiles 

have complicated gradings. In the 
workshop, we focused on this 
paradox of different values given to 
old textiles in order to develop a new 
perspective on relationships between 
people and things.

This workshop was organized by 
a team for ‘The Anthropological 
Study of Humans and Textiles’. The 
study began in January 2011 as a 
part of Minpaku’s core research 
project ‘Anthropological Studies of 
Materiality’. The ways people see 
and use textiles and clothing have 
undergone great changes since the 
emergence of powered spinning and 
weaving in western Europe and the 
subsequent development of chemical 
dyes and synthetic fibers. Humans 
in every corner of the world have 
been weaving and dyeing since the 
early ages of history. Textiles 
literally wove the fabric of social life 
through trade, gift exchange, status 
and authority, etiquette, fashion, 
and so on. Because of these traits, 
they have attracted many 
anthropologists and socio-economic 
historians. Weaving and dyeing 
skills are also significant for studies 
of the human body and its 
relationship to environment and 
human mind. A change of clothing 
can often induce a transformation 
in the mind and body of the person 
who is so dressed. The 
interrelationships between cloth and 
humans thus compose a rich field of 
research for anthropologists and 
other human scientists, which is 
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why we are trying to contribute to 
Minpaku’s core research project on 
materiality.

Our research has led in several 
different directions. In the workshop we 
focused on what happens when clothing 
becomes old and worthless, and after it 
has been discarded by the original 
users/consumers. The workshop arose 
through cooperation between 
anthropologists and socio-economic 
historians. Three groups, each with 
distinct research interests, agreed to 
jointly prepare and realize the 
workshop. Three research themes were 
thus brought together: (1) urban and 
commercial history in Japan and 
western Europe, (2) global circulation 
and consumption of second-hand 
textiles and clothing in today’s world, 
and (3) the use of old or second hand 
cloth in traditional hand-crafted 
textiles. 

By putting these three themes 
together, we wished to reexamine and 
criticize the common-sensical view (in 
modern consumer society) that second 
hand goods are only for those who 
cannot afford to buy new goods. In this 
view, second hand goods are basically 
undesirable, are only bought by the 
poor because of their limited 
purchasing power, and demand for 
them is therefore expected to decrease 
once general economic well-being is 
attained. This view is not wholly wrong. 
In western Europe and eastern Asia, 
the role of second hand markets have 
decreased for many types of consumer 
goods, and especially clothing, as more 
and more newly-made and mass-
produced goods have appeared in the 
market at cheaper prices. However, the 
above view of the value chain reflects 

the biases of modern middle classes 
and/or peoples in affluent countries 
who are controlled by what Foucault 
calls ‘bio-politics’. In fact, quite a large 
amount of used clothing is not simply 
thrown away but enters the global 
second hand-market to meet the 
demands of consumers and industry. 
Here arises our first question: Why are 
old or second hand goods looked upon 
as inferior in our society? Our second 
question: Is it a paramount truth that 
the older consumer goods become, the 
cheaper their prices are? We can easily 
think of the market for antiques, where 
some articles become more expensive 
because they are older. Should we treat 
this example as an exception from a 
general trend? How do older goods gain 
or lose their monetary values? Then, a 
third question: What can we learn 
about relationships between humans 
and materials if we look at the 
biographies of particular goods, and 
especially textiles and clothing? With 
these interests and questions the 
participants came together at Minpaku 
for the following sessions.

Opening remarks: Teruo Sekimoto and 
Sayaka Ogawa (Minpaku)
First session: The History of the 
Second-hand Circulation of Cloth.
1. ‘Remade, Used and Rags: Three 

Layered Distribution Systems of 
Second-hand Cloth in Early Modern 
Edo’ Shinya Kobayashi and Miki 
Sugiura (Tokyo International 
University)

2. ‘Towards a Throw-away Society? On 
the Circulation of Second-hand 
Goods in a Modernizing Town 
(Antwerp, 18th-19th Centuries)’ Ilja 
van Damme (University of Antwerp)

Second session: The Circulation of 
Second-hand Goods and Copy 
Products.
3. ‘Recycling Indian Clothing’ Lucy 

Norris (University College London)
4. ‘African Consumers, Empire, and 

the Global Lives of Things’ Jeremy 
Prestholdt (University of California, 
San Diego)

5. ‘The Trans-border Trading of 
Second-hand Clothing and Copy 
Products in East Africa’ Sayaka 
Ogawa (Minpaku)

Discussion for the first day:  
Sayaka Ogawa (Minpaku)
Third session: Between the Heritage 
and the Market: The Production and 
Circulation of Traditional Cloth
6. ‘Imprinting Indian Image on African 

Kanga Cloth’ Miwa Kanetani (Kyoto 
University)

7. ‘Indonesian Batik as Modern 
Fashion, Antiques, and Cheap 
Commodities’ Teruo Sekimoto 

Sekimoto is a project 
professor at Minpaku. 
Since 2011 he has 
organized and led one 
of Minpaku’s core 
research projects on 
the materiality of 
textiles and their 
interactions with 
humans. He is a 
cultural anthropologist 
working mainly in 
Indonesia and other 
Southeast Asian 
countries. His current 
research is on the 
anthropology of work, 
the materiality of 
humans and things, 
and the bodily skills 
of craftsmen. His 
publications include: 
Handicrafts and 
Industrial 
Development in 
Southeast Asia 
(Institute of Oriental 
Culture, University of 
Tokyo, 2000) and 
Handicrafts in the 
Age of Global 
Economy: Indonesia 
and Japan (Center for 
Japanese Studies, 
University of 
Indonesia, 2003).

A batik worker stamps wax patterns at Java, Indonesia (Sekimoto, 1999)
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(Minpaku)
8. ‘Turkish Carpets in Motion: The 

Various Phases of Local 
Consumption and Incidental 
Commoditization’ Ulara Tamura 
(Research Institute for Humanity 
and Nature)

Discussion for the second day:  
Ayami Nakatani (Okayama University)
Closing remarks: Teruo Sekimoto 
(Minpaku)

These presentations and discussions 
were joined by the floor, and we gained 
many new insights. The workshop 
proved the salience of textiles and 
clothing in their many phases of use 
and reuse. We are now preparing a 
publication of the results.

Urban Transformations in the Value of 
Used and Old Textiles
Ilja Van Damme
Centre for Urban History, University of Antwerp, Belgium

My current research focuses on 
historical transitions in the circulation 
and valuation of old and used goods 
during a period of rapid urban 
modernization in the course of the 18th 
and 19th centuries. This process of 
modernization has normally been 
referred to as the ‘birth’ of an 
industrialised consumer society: a set 
of changes in the social and economic 
underpinnings of urban societies that 
first affected North-western Europe, 
but soon evolved into a more global 
experience (as is, for instance, testified 
by the rapid transition of urban centres 
in Japan at the end of the 19th and 
beginning of the 20th centuries). My 
interest in the use and perception of 
second-hand commodities during this 
era of modernization extends well 
beyond textiles and clothing, but 
studying these particular trades is 
essential to understanding second-
hand commodities. Old and used 
textiles and clothing functioned as an 
alternative currency during the 18th 
century. Besides needing food and 
basic shelter, every person needs to 
dress in urban societies, and there was 
a basic need for at least some pieces of 
clothing. Acquired goods were repaired, 
patched, turned, and reused as 
effectively as possible to counter wear 
and tear and preserve as much as 
possible of the expensive basic 
materials. Textiles and clothing were 
altered, refashioned, handed down, 
pawned or sold. They could be 
converted into cash or credit, or used 
as a typical barter product, ideally 
suited to start dealings of all kind.

Specific changes in the ‘materiality’ 
of textiles and clothing during 

modernization may also be crucial to 
understanding the historical dynamics 
of this important, albeit very particular 
niche of the second-hand market. It 
has been argued that during urban 
modernization, the use and valuation of 
old textiles and clothing grew 
increasingly segmented and polarized. 
This resulted from an interplay of 
supply and demand-side changes. 
Accelerating mechanization, and 
improvements in transport 
infrastructure, led to a general decline 
in 18th-century textile prices. These 
changes affected the Northwest 
European product markets first, and 
introduced newly made cheaper 
products and new fashionable designs. 
Clothes were made from lighter cotton 
fabrics, which were less durable and, 
hence, less repairable and recyclable 
than the raw materials previously used 
in Western urban societies (woolens 
and linens, for example). Demand-side 
changes included rapid population 
growth, especially among the urban 
laboring poor from the end of the 18th-
century onwards, which led to a 
demand for newly produced, cheap, 
and easily replaceable products. 
Tailoring a fashionable bespoke attire 
remained exclusive and expensive, but 
the boom of sweat shops and confection 
industries in 19th-century North-
western Europe was a logical response 
to demographic growth. In general, 
textile retailing became more dependent 
on the distribution of mass-produced 
items, homogenized and standardized 
for larger urban masses.

However, new textiles not only 
became cheaper, they also became 
more desirable for all layers of society. 

Van Damme is 
assistant professor at 
the University of 
Antwerp. He is a 
research associate of 
the Centre for Urban 
History, and is 
affiliated with the 
Fund for Scientific 
Research-Flanders 
(Belgium). His PhD 
research concerned 
the relationship 
between urban 
development and 
consumer changes in 
the 17th and 18th 
centuries. His current 
research focus is on 
demand-side 
transitions in urban 
centres during their 
modernization from 
the 18th to 20th 
centuries. His recent 
publications include 
Modernity and the 
Second-hand Trade: 
European 
Consumption 
Cultures and 
Practices, 1700–1900 
(edited with J. 
Stobart, Palgrave 
Macmillan, 2010).
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Conversely, old and used textiles and 
clothing became more and more 
unwanted and perceived as inferior or 
bad due to an interplay of factors. For 
one thing, unhygienic conditions were 
spreading in the rapidly overcrowded 
and poverty-stricken inner cities of 
northwestern Europe (with London 
becoming the most densely populated 
city in the world for a short period). 
Typical bourgeois anxieties about being 
‘infected’ by previous owners were 
clearly on the rise. Thus, buying 
second-hand clothing and textiles 
became increasingly stigmatized as a 
sign of poverty. New attire, on the other 

hand, reflected hygiene, respectability 
and social aspiration. Even people from 
the lower layers of society oriented 
themselves towards new styles and new 
clothing since these reflected material 
progress and social mobility. As soon 
as rising standards of living allowed for 
extra spending, household consumption 
was diverted away from the market of 
second-hand textiles and clothing.

All these evolutions on the supply 
and demand sides of society meant that 
urban consumers relegated once 
cherished textiles and clothing 
increasingly to the garbage bin, or gave 
them away without reclaiming any use 
or exchange value. Thus, during the late 
19th-century one sees the rise of 
precisely the sort of consumption 
behaviour that is now perceived as 
‘typical’ for our present-day Western 
and East Asian ‘throwaway’-societies. In 
19th-century urban societies, selling 
and dealing in second-hand textiles and 
clothing became an economically 
marginalised profession for all but a few 
clever middlemen. These commercial 
entrepreneurs recycled rags and tatter 
to be used in the booming paper-
processing industries. However, when 
these industries also modernised in the 
19th century — using cheap straw and 
wood pulp instead of the age-old 
practice of producing paper ‘dough’ from 
old textiles — a new outlet market for 
the growing heaps of unwanted North-
Western textiles and clothing was 
deemed necessary. Hence, there 
emerged a thriving, but yet to be studied 
international trade in old clothing and 
textiles from Europe to Africa and other 
parts of the World. In those other 
regions, the same unwanted European 
goods were recycled and resold again 
through local wholesale or retail 
circuits, or turned into raw materials in 
the hands of textile producers.

This is not to say that the use and 
valuation of old textiles ended in 
European cities or other modernizing 
urban centres around the world. In the 
second-half of the 20th century, a craze 
for ‘retro’ and ‘vintage’-fashions’ 
emerged, allowing certain old and used 
garments to become again respectable, 
and highly valued, especially among 
growing niches of bourgeois end-
consumers. Why and how this 
happened, is, however, material for 
even more comparative, international, 
historical and anthropological research. 
It is hoped that these themes will 
continue to inspire a mutually 
beneficial scientific dialogue among 
researchers of different countries and 
disciplines.

View of a second-hand market in Bruges around 1895. Old clothes are hanging 
in trees, and are stacked on the ground (source: City Archives Bruges, FO/
A03026)

Buying second-hand clothing in Antwerp, end of the 19th century. Antwerp 
women are inspecting fabrics and design (source: Private Collection Janssens, 
Berchem)
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Shifting Functions of Two Major Second 
Hand Clothing Markets in 17th–18th 
Century Edo: Tomizawa and Yanagihara
Miki Sugiura
Tokyo International University

Analysis of two central second hand 
clothing markets in Edo — Tomizawa 
and Yanagihara — suggests that the 
second hand circulation of clothing was 
very dynamic.

Tomizawa market 
One of the 1637 city districts (cho) of 

Edo, Tomizawa was officially designated 
as a district for second hand clothing. A 
legend recounts that the renowned thief 
Tomizawa had opened a second hand 
clothing market upon the order of first 
Shogun Ieyasu Tokugawa — to provide 
jobs for thieves. Tomizawa was by no 
means the only second hand clothing 
market in Edo, but it was the most 
renowned and functioned as a central 
market. Morning market auctions 
moved there, and all sorts of second 
hand clothing dealers gathered in the 
neighborhood. These included long 
distance wholesalers, tonya (market 
providers) merchants, who controlled 
the district, nakagai merchants, who 
mediated between the worlds of retail 
and wholesale, and many types of 
retailer from shop owner to street seller. 

The district developed multi-faceted 
activities related to second hand 
clothing trading. It had wholesale 
morning auctions every day. Its streets 
were lined with numerous fixed shops. 
The street-fronts of these shops were 
rented out to temporary sellers and 
street sellers. In the back streets 
numerous artisans repaired and 
remade kimono or futons, working 
independently or for particular shops. 
Strips of land at the outskirts of the 
district were borrowed by second hand 
clothing dealers for storage. Each of 
these locations could spontaneously 
become a place for second hand 
clothing dealings. Soon, surrounding 
Tomizawa district, a satellite cluster of 
retail shops and markets developed.

Tomizawa district was from its onset 
linked to the trade of new items. 
Sugimoto’s inspiring work (published in 
2000 and 2006) reveals that when 
Mitsui Echigoya started its 
revolutionary new ready-made kimono 

trade of ‘fixed price, cash payment, easy 
pattern ordering on the spot’ in 1673 in 
other districts of Edo, they strategically 
used the Tomizawa market to retail 
their unsold items. Other kimono 
dealers followed and Tomizawa soon 
became a place for the exchange of 
unsold new items. Echigoya traded with 
seventeen large wholesalers at 
Tomizawa by 1740.

During the 18th and 19th centuries, 
more and more new kimono dealers 
operated in Tomizawa. Indeed, 
Tomizawa had the highest number of 
new kimono tonya, among seventeen 
Edo districts in 1851. Large scale 
kimono sellers began setting up 
branches in this district, probably 
because of its ability to attract many 
fashion sensitive consumers and skilled 
artisans. The access to Tomizawa 
market enabled them to add second 
hand items sold there to their 
assortments and to remake their items 
to latest fashion. It was quite common 
for new clothing dealers to operate also 
as second hand kimono wholesalers.

Gradually, Tomizawa lost its 
traditional main function of selling 

Yanagihara Iwamoto Market in 1879 (Kanda-Iwamotocho Secondhand 
Clothing Market in Fuzokugaho vol. 205, 1899)

Sugiura is an 
associate professor of 
European economic 
history at Tokyo 
International 
University, Japan. 
Her PhD thesis for the 
Graduate School of 
Economics at the 
University of Tokyo 
was entitled ‘Early 
modern Dutch 
distribution system 
1580–1750’ (2004). 
She is interested in 
comparisons between 
early modern 
distribution systems. 
This article is based 
on her study with 
Shinya Kobayashi.
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second-hand. Of the 1407 second hand 
clothing buyers recorded in Edo in 
1851, only eighty-five — a mere 6% 
— were from Tomizawa. In the ‘eight 
item dealers list’ of 1851, Tomizawa 
quarter did not even appear among the 
twenty districts that had more than ten 
shops owning/renting second hand 
clothing. The top districts for second 
hand clothing sellers were dispersed 
from north to south of the civilian area 
of Edo and were not concentrated in 
one district. 

This history demonstrates that 
firstly, Tomizawa’s market function 
shifted to tonya. Secondly, the market 
lost its concentration on second hand 
clothing distribution, and developed the 
retailing of new and remade things. 
Thirdly, the selling of second hand 
clothing was no longer concentrated in 
one market but became diffused all 
over Edo. 

Yanagihara market
The Yanagihara second hand market 

developed along a 1.5 km riverside road 
on the south side of Kanda River in 
central Tokyo. It is a 15-minute-walk 
from Tomizawa district to Yanagihara. 
The market was a collection of toko-
mise (floor shops) which were 
temporary stalls with simple reed 
construction that were installed in the 
morning and removed in the evening. 
Approximately 100–200 stalls were 
active in second hand clothing selling 
and buying. We cannot trace the precise 
origins of this market. The earliest 
known reference to Yanagihara is in the 
1730s, but the markets’ origin is 
certainly more ancient. The market 
arose spontaneously. It was permitted 
by the government only later, but was 

not considered as formal as the 
designated district markets.

This second hand clothing section 
started as a place that redistributed 
goods that remained unsold at 
Tomizawa market. However, it evolved 
with time to become the central second 
hand clothing market. In January 
1865, a report on clothing was delivered 
to the Tokyo Mayor by second hand 
clothing dealer Sumiyoshiya-Kozaemon 
in order to discuss reintroducing the 
second hand clothing market. This 
report reveals in detail how Yanagihara 
market flourished. Sumiyoshiya stated 
that, as Tomizawa market dealt more 
and more with luxurious cloth/
clothing, the Yanagihara market started 
to concentrate on second hand clothing 
and cheaper cloth/clothing and, as a 
result, became more popular than the 
Tomizawa market. 

More importantly, the report stated 
that deals at Yanagihara were made 
only among professionals. In the 
morning, there was an auction held 
every day among professionals on the 
streets in front of the stalls. For these 
deals, the stalls functioned as a kind of 
warehouse area. The buyers there were 
divided into two groups: second hand 
clothing retailers from all quarters of 
Edo on one side (fukashichumise), 
including both street sellers and 
shopkeepers, and, on the other side, 
traveling merchants from outside who 
would buy second hand clothing at the 
market and take it back to their place 
of origin. In addition, deals proceeded 
between stall sellers of the Yanagihara 
market.

There was no guild for participants 
at Yanagihara market. Anyone who paid 
the stall fee could operate a stall as a 
buyer or seller. These features 
differentiated the market from other 
‘official’ markets, making it a more 
flexible place for exchange, which 
increased its popularity. Shopkeepers 
who owned or rented official shops at 
Tomizawa or other districts also rented 
stalls at the Yanagihara market.

Lastly, the 1865 report mentioned 
that any sort of second hand clothing 
could be sold at Yanagihara, with prices 
set in various ways. The market held 
both spot auctions and more regular, 
permanent auctions. The price could be 
decided on the spot in individual deals, 
but values were usually estimated in 
the morning, for different material 
categories. For example, rags were 
collectively sold in bales and on a large 
scale and delivered to rag markets in 
the outskirts of Edo. Such sorting out 
and selecting is an indispensable 
function for second hand clothing 
circulation. Moreover, the auctioning 

Yanagihara Market in late Edo Period (Yanagihara Tsutsumi, Edo Meisho 
Zukai vol. 1, 1834,part)
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was a substantial help for sellers with 
less capital, mainly street sellers, who 
could join the market daily and auction 
goods immediately.

As a result, it is no surprise that 
Yanagihara market requested to be 
reinstalled as a major second hand 
clothing market after the Meiji 
restoration in 1865. It was impossible 
for Tomizawa to be appointed again as 
its function was shifting more and more 
towards the wholesale of new fabrics. 
Eventually, Tomizawa was able to 
outgrow the former new fabric 
wholesaler’s quarter of Oodenba-cho by 
introducing European style fabrics and 
attracting powerful merchants from 
western Japan. The second hand 
clothing market in Meiji became settled 
more or less at Yanagihara. This 
suggests that the Meiji government, in 
its attempt to modernize commercial 
distribution structures, acknowledged 
Yanagihara’s role as an efficient and 
indispensable market.

Conclusion
The ‘official’ Tomizawa market and 

‘spontaneous’ Yanagihara market had 

different and important functions for 
second hand clothing circulation, and 
both changed over time. Tomizawa 
market became more and more the 
reference market for new and old cloth/
clothing circulation. It concentrated on 
repairing, remaking, and reselling new 
and remade products. Yanagihara 
became an intra-urban wholesale 
market where professionals sorted, 
selected and redistributed second hand 
clothing in every form and in large 
quantities. 

Multi-faceted distribution, with 
wholesale merchants, intermediary 
wholesalers, retail shopkeepers and 
street sellers, was present at both 
markets discussed here. Edo’s major 
second hand clothing markets, 
consisted of Tomizawa, Yanagihara and 
further rag markets, and were closely 
aligned. At first sight, the markets seem 
hierarchically structured, with 
wholesale Tomizawa on top, rag 
markets at the bottom, and Yanagihara 
in between. In reality, each market 
grew and acquired important primary 
functions in second hand clothing 
circulation.

Sacred Rag, Shoddy Rag
Ulara Tamura
Japan Society for the Promotion of Science (JSPS)
During long-term fieldwork in a rural 
area in southwest Turkey, I used to be 
amazed by how adept people are in 
making the full use of things. Now I 
believe this is a quite common 
experience among anthropologists. 
Rural people not only make full use of 
natural resources at hand, they are also 
very dexterous when remaking worn-out 
used things into new things that 
continue to be used. Among the most 
common things that are remade and 
reused are clothes. Being amazed by 
their creativity in remaking, I began to 
realize how long and flexible the life of 
cloth is.

At the International Workshop 
‘Consuming Textiles Through Their Uses 
and Reuses’ several examples of 
distribution of used clothes were 
presented; some were historical 
examples with local scale, others were 
contemporary with global scale. We had 
very stimulating discussions on the 
transformations of textiles in the early 
modern period. The connotations and 
special characters of textiles were 
exemplified in the presentations. 

Although my presentation was 
somewhat removed from the topic of 
‘reuse’, being motivated by these 

A newly built grave with many rags hanging around at Milas region, Turkey 
(Tamura, 2006)
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discussions, I will introduce here some 
of the uses for rags (çaput) in rural 
Turkey. 

Have you ever heard of or seen 
rag-rugs? This is a rather common way 
of reusing old clothes or fabrics across 
the world, and also in Turkey. We have 
it in Japan and call it saki-ori, meaning 
torn and woven (not necessarily rugs). A 
rag-rug is a type of rug woven or knitted 
of thick yarn that is made by cutting up 
old clothes with scissors. This was a 
typical way of using of old clothes in the 
villages or towns of Milas, Turkey, a 
traditional carpet production area. As 
Milas people commonly have carpet 
looms ready in their homes, they 
sometimes make rag-rugs by putting up 
cotton threads as warp and using old-
cloth yarns as weft. They are simply 
called çaput (rag) or çaput halı (rag-rug) 
in Turkish, and are used in rather damp 
and private areas around houses such 
as the veranda, kitchen, or outside the 
shower-room. When I was taking a 
photo of one of them, noticing and 
impressed by the fact that the çaput was 
made of ladies’ working pants, the 
owner looked more or less embarassed, 
saying “how come you take a photo of 
çaput, why don’t you take a photo of a 
real wollen rug instead?” While ‘real 
rugs’ are valuable and elaborate, çaput 
are obviously for them just shoddy and 
humble goods to be kept away from 
public eyes. This low evaluation of rag-
rugs can be understood as their being 
on the same level as the universal usage 
of rags: for cleaning. 

Another usage of rag is, contrary to 
the first example, completely unrelated 
to everyday convenience. Among the 
Turks, ‘tying a rag’, or ‘çaput bağlamak’ 
in Turkish, is widely practiced as a way 
of making a wish or marking something 
sacred. The custom is regarded as a folk 
belief or shamanistic practice that began 
before Islamization, but my aim here is 
not to clarify the roots. People tear 
worn-out or at least used clothes (in 
other words rags) and tie them around 
the new grave stone of a relative, tomb 
of a saint, or around sacred objects 
such as natural fountains, trees, rocks 
and so on. The ‘spiritual’ places are 
marked by and constantly renewed by 
the visitors’ colorful rags, and even from 
a distance we can see that ‘they are 
sacred’. Being put around a sacred 
object, there seems to be a similarity to 
the shimenawa tradition of Shintoism in 
Japan. In Photo 1, a fabric string has 
been put around a new grave, and 
visitors have brought rags to hang on 
the string. At a sacred place known as 
Meryem Ana, or House of the Virgin 
Mary, situated in the western edge of 
Anatolia where it is believed that Mary 

ended her life, there are huge piles of 
tied rags waving in the wind. This must 
remind Japanese people of tying omikuji 
(short strips of paper) at shrines, to 
wish good fortune. 

There is another example of tied rags 
associated with prayer or wish-making. 
Some kilims, a kind of textile rooted in 
nomadic culture, have humble-looking 
tied rags woven into them. They are tied 
by weavers, mostly unmarried girls, into 
the warp of a dowry kilim with a prayer 
for happiness in their future married life 
(according to some kilim dealers; see 
photo below). 

Why do people choose and tie rags 
(used and worn out cloth) instead of 
new and clean fabrics for praying? The 
value of çaput is ambivalent. It is 
shoddy and crude when used for rag-
rugs, or it carries the prayers and 
wishes of each person who ties it to a 
sacred subject. In the latter case, the 
rag must be imbued with the emotion of 
the specific person, of ‘the very self’. The 
need for connectedness between the 
person and the material used in prayer 
makes people choose çaput. The very 
fabric, which had been repeatedly put 
on the person’s body, touching the skin, 
soaking the sweat, living with the 
person, may become eligible to mediate 
his or her wish, or might even be 
himself or herself. 

Nevertheless, there is something in 
common for these very different rag 
usages: both are private. In the 
convenience-oriented use as a rag-rug 
or as cloth for cleaning, the material 
becomes shoddy and almost worthless, 
and therefore is highly private. When 
rags lose their typical daily usefulness, 
their private connection with the user 
can suddenly be extended into the 
spiritual world.

A kilim bag with rag strips woven in. This bag itself 
is a remake of an older kilim. Purchased in Ankara, 
2005 (author’s personal collection)

Tamura is a research 
fellow of the Japan 
Society for the 
Promotion of Science 
(JSPS), and a visiting 
researcher at 
Minpaku. She has 
been carrying out 
economic 
anthropological study 
in Turkey since 2003. 
She received her PhD 
in human and 
environmental studies 
at Kyoto University 
(2011), with her 
doctoral dissertation 
titled ‘ The lifeworld of 
local craft articulated 
with the global market 
economy: The 
preservation and 
transformation of 
carpet production in 
southwest Turkey’. 
Her recent research 
concerns the global 
distribution of ethnic 
goods and their 
reforming processes.
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Clothing distribution in East Africa is a 
good example of the global economic 
landscape in the 21st century. Clothing 
that is discarded in developed countries 
is imported to East African countries 
under the pretext of ‘recycling’ or 
‘contributing to society’, thus 
establishing a large secondhand 
clothing market there. Inevitably, such 
clothes have penetrated to the bottom 
of the commodity pyramid, while having 
a devastating impact on the clothing 
industry in East African countries. 
Recently, in East Africa, there was a 
call to protect the domestic clothing 
industry by regulating secondhand 
clothing imports from developed 
countries. However, new clothing from 
China and Southeast Asian countries 
has started to dominate the East 
African clothing market. East African 
countries have been targeted by both 
developed and developing countries in 
the race to capture the market there, 
and it is in this context that the 
secondhand clothing market has 
developed in East Africa. East African 
countries have re-established the 
Eastern Africa Community and 
Customs Union, which became a 
common market in 2010, aiming to 
protect and revitalize various industries 
within the region. This move has 
become an actively debated topic in 
recent times.

East African traders are reorganizing 
in the end market of the global clothing 
industry in response to such macro 
trends. Their micro-level business 
practices have been overlooked. I have 
conducted a survey of business 
practices of secondhand clothing 
traders in Mwanza, a city in Tanzania 
that shares its borders with Kenya and 
Uganda through Lake Victoria. The 
survey showed that since the 
reformation of the Eastern African 
Customs Union, larger trading 
networks connecting East African cities 
are developing among clothing traders 
in a manner detached from existing 
relationships based on ethnicity, 
religion, or home region. Reformation of 

the Eastern African Common Market 
— encouraged by the countries in East 
Africa in response to the race to capture 
the market by advanced and developing 
countries outside Africa — has allowed 
end traders to reorganize a global and 
unique clothing trading network (re-
globalization) based on ‘localization’. 

Anthropological research on clothing 
distribution has contributed to a 
number of debates influenced by Arjun 
Appadurai’s The Social Life of Things 
(1986). Appadurai argues that a thing 
has a social life much like a person, 
and that the value of a thing is not only 
determined by use values, but also by 
the value of an item for trade exchange, 
gift exchange, or as a commodity within 
a cultural, social, or political trajectory. 
Clothing is a special commodity 
because of its ability to mediate both 
individual and collective identities, and 
both needs and desires. It also mediates 
the tensions of global and local 
fashions, values 
and relationships. 
The distribution 
and consumption 
of clothing goes far 
beyond any 
dichotomy such as 
need versus desire, 
or global culture 
versus local 
fashion. We should 
look beyond these 
dichotomies to 
understand the 
secondhand 
clothing commodity 
chain, and how 
end traders in East 
Africa utilize 
secondhand 
clothing. 

In the developed 
countries, 
secondhand 
clothing is gathered 
from many 
households as 
‘donations’ to 
charity 

Regaining ‘Fashion’ Value: The Trans-
border Trading of Second-hand Clothing 
in East Africa
Sayaka Ogawa
National Museum of Ethnology

Ogawa is assistant 
professor at Minpaku. 
In her PhD thesis 
(Kyoto University, 
2009), she analysed 
the business practices 
and social 
relationships of urban 
petty traders in 
Tanzania. Her current 
research focuses on 
the cross-border 
trading of second-
hand clothing and 
copy products in East 
Africa. Her recent 
book, Art of Surviving 
in the City: The 
Ethnography of 
Urban Petty Traders 
Machinga in 
Tanzania (in 
Japanese, 
Sekaishisosha, 2011) 
was awarded the 
33rd Suntory Prize for 
Social Science and 
Humanities.

A hawker selling ready-made new clothing at 
Mwanza City, Tanzania (Ogawa, 2004)
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organizations, NGOs, and local 
communities who advocate contributing 
to society, or to textile banks and 
recycling agencies that advocate 
protection of the natural environment. 
This clothing is resold to recycling 
agencies as commodities, and then sold 
again to boutiques and recycling shop, 
factories in the developed countries, 
and importers coming from various 
developing countries such as Africa. 
Such clothing is therefore first bought 
as a commodity, becomes trash, then 
becomes a gift, and finally a commodity 
again. 

Within recycling agencies, the value 
of clothing changes even more. 
Recycling agencies classify secondhand 
clothing by type, then bundle them 
with vinyl sheeting and iron bands. 
Blocks of clothes wrapped with vinyl 
sheeting are called bales. Bales are 
ranked as follows: first-grade bales 
comprise brand name products and 
vintage clothing, and are sold to outlet 
shops or boutiques in developed 
countries, or to importers from other 
developed countries such as Japan; 
second-grade bales are sold to 
importers from emergent countries; the 
lowest grades are sold to importers in 
developing countries. Such clothing is 

commercialized through a process 
called ‘gifting’ until the clothing is 
exported to African countries, where 
the value will change from that of the 
‘needs’ and ‘desirable fashion’ of 
consumers in developed countries to ‘a 
necessity for struggling people’. 

Bales imported into Tanzania, the 
main site of my research, are 
distributed after further subdivision 
into three grades by value, based on 
regional economic disparities and local 
fashion trends. Grade A items are 
marketed mainly as latest global 
fashion which is preferred by people in 
the city; grade C items are marketed 
mainly as economic goods or fashion 
for rural areas; grade B items are 
something in-between. Since the turn 
of the century, however, there has been 
an influx of clothing from China and 
Southeast Asia that is valued in Africa 
not as ‘latest global fashion’ but as 
‘cheap and low quality (mostly copy and 
fake brand items)’. As a result, grade A 
secondhand clothing is reevaluated as 
original goods imported from the West, 
grade C items are also reevaluated as 
economic items for urban and rural 
areas, and grade B items have 
decreased value. 

In trans-border trading between 
East African countries, the traders of 
Tanzania import clothing regarded as 
grade A items in the domestic market 
but regarded as grade B in the 
neighboring countries. Thus, grade B 
items that have lost market value in 
their home markets can become grade 
A fashion products due to differences 
in demand among consumers and 
merchants in other countries. 
Secondhand clothing that has lost 
value can encounter a long ‘social life of 
things’ through trans-border trading. 

While people in developed countries 
extend the life of clothing by valuing 
‘support for struggling people’ or 
‘protection of the natural environment’, 
most African people cannot relate to 
second-hand clothing with these 
values. Instead, trans-border trading 
among East African countries is 
promoted by people who try to reset the 
values of clothing according to the 
same categories of original consumption 
enjoyed and used in developed 
countries.

Traders selling secondhand shirts in rural periodic market at Misasi District, 
Tanzania (Ogawa, 2004)
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The Great East-Japan Earthquake, and 
the tsunami like none that modern 
Japan had ever experienced, attacked 
all municipalities alongside the Pacific 
Coast of three prefectures: Iwate, 
Miyagi, and Fukushima. It killed about 
20,000 people, destroyed 330,000 
houses, and created 460,000 refugees 
who lost their houses and barely 
escaped the terrible tsunami. The 
Japanese government sent 100,000 
soldiers to save and support them with 
food and water, and to reconstruct the 
damaged infrastructure of roads, 
bridges, and ports. Many local 
governments also sent employees to give 
moral and material support to damaged 
municipalities, because the latter had 
lost many administrative members.

I stayed in Otsuchi Town for about 
eight months from the month following 
the catastrophe. Otsuchi was one of the 
municipalities most devastated by 
tsunami, the mayor being killed, the 
public office ruined, the police station 
and the fire station razed, and all the 
stores destroyed. The townspeople 
suffered a lack of law and order for three 
weeks until administrative functions 
were resumed. During this period, only 
the collective and voluntary activities of 
local people could fill the gaps. 

I stayed in this town to support 
refugees who were trying to reconstruct 
their lives. Thinking that construction 
of a tsunami museum is necessary to 
conserve the memories of those who 
suffered most in the catastrophe, I 
recorded interviews on video with more 
than fifty persons to make it clear how 
they escaped the tsunami, how they 
survived during the absence of all 
administrative functions, and how they 
managed to run the evacuation sites for 
five months. These videos of more than 
forty hours can be put on view when a 
tsunami museum, or something like it, 
is constructed in this town.

Having spent several months in 
devoting themselves to reconstructing 
their daily lives, the local people began 
future town planning by themselves. Of 
course the municipalities did the same 
thing. But administrators don’t know, 
say the local people, the social and 
environmental characteristics of each 
small community, even if they live in 

the same town. The municipalities have 
a strong tendency to be dominated by 
the politics and sectionalism of the 
prefectural and central governments, 
which know nothing about the small 
communities where people are living.

When asked to help in the town 
planning, I decided to work with the 
people of some small communities. This 
seemed to be a worthy task, for I really 
wanted to support them practically, 
and had had related experiences in 
other prefectures for about ten years. 

To begin my research, I was soon 
walking in the communities meeting 
many people and asking many 
questions: How do they get money, by 
fishing or by working outside the town? 
How do they decide matters that 
concern the whole community? How 
can they protect themselves against 
future tsunami? Is it by constructing a 
tall seawall, or by relocating their 
houses to the hillside? 

The questions posed and matters 
discussed concerned not only the 
topographical and ecological situation of 
each community, but also the social, 
economic, and cultural settings. If we 
don’t know how people organize their 
social, economic and cultural lives, we 
will never be able to draw up a good plan 

Projects

Living in the World after the Tsunami
Shoichiro Takezawa
National Museum of Ethnology

Takezawa, a 
professor at Minpaku, 
specializes in 
ethnology and West 
African history and 
archaeology. Recent 
works include 
‘Discovery of the 
earliest Royal Palace 
in Gao and its 
implication for the 
history of West Africa’ 
in Cahiers d’études 
africaines (2012), 
What is the Society? 
(in Japanese, 
Chuokoron-sha, 
2010), and Living in 
the World after the 
Catastrophe  
(in Japanese, 
Chuokoron-sha, in 
press).

A big ship transported by the tsunami on the roof of a house (Takezawa, 2011)
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that may help 
them to make 
their lives 
better and 
more 
comfortable. 
So, I 
wandered and 
posed 
questions 
every day. In 
doing so, I 
recognized the 
close 
resemblance 
between doing 

anthropological fieldwork and town 
planning for people’s benefit. The 
difference is that the former is intended 
for an article or a book with knowledge 
acquired through research, while the 
latter tries to use the knowledge to make 
a good plan.

What I learned with my research 
was that there is a great difference 
between planning for an ‘urban district’ 
(I put parentheses here because it is on 
a very small scale) and planning for 
small fishing communities. For the 
former, constructing a tall seawall 
might be needed to protect against 
possible tsunami in the urban district 
where people are living. For the latter, a 
tall seawall will change drastically the 
way of life of the fishermen.

All the fishermen I met said that 
they need every day to regard the sea 
from their house. In the morning, they 
always get up at two or three o’clock. 
And the first thing they do is to regard 
the sea. Of course, they cannot clearly 

see the conditions of the sea in the 
night darkness — but they can 
understand them through the sounds 
of waves and the strength and direction 
of wind. After that, they can decide to 
set out to sea for the fishing or not. If 
this is the everyday practice of the 
fishermen, constructing a tall seawall 
will make it impossible for them to see 
the sea from their houses and will 
change completely their way of life. 

Under government guidance, many 
municipalities have proposed building 
tall seawalls of about fifteen meters 
height, in all the fishing communities. 
As an alternative to this, I proposed 
another plan for a new low dike of five 
meters height, with foundations at an 
elevation of ten meters above sea level. 
As the height of the dike is a third of 
the seawall proposed by the Prefecture, 
the cross section of the former will be 
one ninth of the latter. So, building the 
dike should be indisputably less 
expensive and take less time than the 
tall seawall.

I also proposed piling soil on the 
upper side of the dike to make flat 
land on which people can construct 
their houses. The expense would be 
canceled by the low cost of the dike. 
In any case, sooner is better than 
later, since people must stay in 
temporary accommodation until new 
houses are ready. 

We hoped that municipalities would 
accept our plans for four communities, 
but only one has been accepted, and 
the other three were refused. We are 
trying to change the situation by 
awakening public sympathy, by 
contributing to a newspaper, and by 
writing a book on the progress of 
negotiations. 

June 3, 2012, Minpaku and the A:shiwi 
A:wan Museum and Heritage Center 
(AAMHC), situated within the Pueblo of 
Zuni in western New Mexico, USA, 
prepared an academic co-operation 
agreement in order to develop and 

strengthen academic research and 
exchange.

AAMHC is operated by Zuni people 
as a Non-Profit Organization located in 
a Zuni reservation. This private 
museum works ‘for the people and by 

Agreement of Academic Co-operation 
between Minpaku and the A:shiwi A:wan 
Museum and Heritage Center
Atsunori Ito
National Museum of Ethnology

The construction of the houses still forbidden in the 
devastated areas, local people begin running the stores 
and restaurants in a tent (Takezawa, 2012)
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the people’ as noted in its name 
‘A:shiwi’ (us) and ‘A:wan’ (belonging to). 
Led by the executive director, AAMHC 
has organized some interesting 
outreach programs focusing on 
preserving and perpetuating Zuni 
traditional knowledge. The contribution 
of AAMHC has been acknowledged 
academically as well. In 2010, the 
Council for Museum Anthropology 
awarded the first ‘Ames Prize’ to Jim 
Enote, the executive director of AAMHC. 
One example of outreach is the 
interactive ‘Kechiba:wa Digital 
Collection’ project — often referred as 
‘Creative Collaborative Catalog’ project. 
Funded by the US Institute for Museum 
and Library Services and the US 
National Science Foundation (‘Creating 
Collaborative Catalogs: Using Digital 
Technologies to Expand Museum 
Collections with Indigenous Knowledge’ 
(LG-24-09-0106-09)), the catalog 
enables Zuni to access materials 
located in England and in US domestic 
museums through a culturally sensitive 
digital database, and then contribute 
their own voices and perspectives to the 
catalog. This project was launched in 
collaboration with the UCLA 
Department of Design Media Arts (USA), 
the Cambridge Museum of Archaeology 
and Anthropology (UK), Denver Art 
Museum (USA), Denver Museum of 
Nature and Science (USA), Museum of 
Northern Arizona (USA), and the 
Maxwell Museum of Anthropology 
(USA).

Back in February 2009, the former 
Minpaku director-general Makio 
Matsuzono (2003–2009), received a 
short e-mail from Jim Enote. The 
AAMHC executive director asked if it 
was possible to compile a collection 
review for all Zuni objects in Minpaku. 
This was the first official request for a 
collection review by the Zuni since 
Minpaku was established in 1977, and 
as far as I know it was also the first 
time Native Americans ever made 
contact with any Japanese museum. 
By sorting the database, which 
contained a total of about 276,000 
material objects, 31 items — 16 pieces 
of pottery, 7 fetish carvings, 4 Kachina 
dolls, and 4 pieces of jewelry — were 
found to be described as of Zuni origin. 
At our directors’ meeting, Matsuzono 
offered the list of objects, then Enote 
explained us the reason for 
approaching Japanese museums. He 
noted that the AAMHC does not intend 
to repatriate items from Minpaku, but 
wishes to get an idea of the 
circumstances under which their 
cultural objects are cared for and to 
add Zuni knowledge about Zuni items 
to the Minpaku collection catalog. 

Enote stated that many Zuni items are 
misidentified or inadequately described, 
in many museum catalogs.

Five months later, Enote revisited 
Minpaku and after the directors’ 
meeting with the new director-general 
Ken’ichi Sudo (2009–), he reviewed the 
collection. Enote added his own and 
religious leaders’ comments on each 
item, corrected some descriptions in 
our catalog, and provided information 
on special collections care from the 
view of other Zuni knowledge keepers. 
After conducting the review, he made 
the results available to the Zuni 
community. Enote submitted a 
research report to us noting; ‘It has 
always been our position that objects in 
collections should not be viewed only as 
objects, but additionally as carriers or 
agents of information particular to the 
source where they were originally 
collected. Essentially, the objects come 
from a source community and the 
source community or representatives 
from the source community are the 
logical persons to provide information 
about the objects and their local 
contexts’.

The purpose of the review by the 
AAMHC was to check the authenticity 
of Zuni-made objects, to add comments 
on reviewed items and, if necessary, to 
suggest proper ways for physical care of 
objects and to make corrections in the 
museum collection descriptions. This 
was a first step to involve a Japanese 
museum and the Zuni’s interactive and 
collaborative project, and for Minpaku 
it was a very positive visit and 
exchange. In 2012, the Creating 
Collaborative Catalogs project was 
expanded. It aims at creating an 
interactive catalog of museum 
collections at the Zuni Museum for the 
Zuni community members. This new 
project also helps Minpaku bring the 
voices of a source community into our 
exhibition and collection-care practices, 
and has opened a more general 
reconsideration 
of relationships 
between 
collection 
holders and the 
source 
communities.

Ito is an assistant 
professor at Minpaku. 
He specialized in 
social anthropology 
and Native American 
studies at the 
Graduate School of 
Social Sciences, Tokyo 
Metropolitan 
University, where he 
received his PhD in 
2011. Since 2003, he 
has conducted field 
research on 
indigenous 
intellectual property 
(traditional 
knowledge) issues 
among Hopi and Zuni 
tribes in Arizona and 
New Mexico, 
southwestern United 
States. In Japan, he 
has studied the 
circulation of fake and 
imitation art 
commodities; and has 
reviewed collections 
at Japanese 
museums with the 
goal of preventing 
objects becoming 
orphan works. 
Recently, he has been 
developing the 
theoretical basis for 
collaborative 
management of 
indigenous 
intellectual properties 
by museums and 
indigenous 
communities.

Exchanging agreements with Jim Enote, the executive 
director of AAMHC (left) at signing ceremony, AAMHC  
(June 3, 2012)
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Exhibition

Passing Down Memories: 
Cultural Heritage after 
Disaster

Thematic Exhibition 
September 27 – November 
27, 2012

Enormous damage was caused 
by the Great East Japan 
Earthquake on March 11, 
2011, and created 
unprecedented strains in our 
society. Harm was inflicted by 
the earthquake and 
aftershocks, the tsunami, and 
by accidents at nuclear power 
plants. These all left deep scars 
on people. The ‘Great 
Earthquake’ is an event still in 
progress.

While communities have 
had difficulty surviving, 
festivals and performing arts 
were more active in disaster 
areas this year than before. 
This made us realize how 
valuable tangible and intangible 
cultural property is for human 
life.

Various kinds of support 
have been provided to recover 
cultural heritage. To support 
the recovery, we at Minpaku 
have been working together 
with the National Museum of 
Japanese History and the 
National Institute of Japanese 
Literature, as members of the 
National Institutes for the 
Humanities (NIHU).

Our thematic exhibition 

focuses on the reconstruction 
and significance of cultural 
property. We hope that the 
exhibition will help people 
think how to pass down 
memories and experiences of 
disasters caused by future 
earthquakes and tsunami, and 
how to build the next 
generation, through cultural 
heritage. 

Shingo Hidaka
Chief Organizer
National Museum of Ethnology

Conferences

Resettlement Policy and 
Its Impact on Native 
Society in Spanish South 
America

International Symposium 
July 15 – 20, 2012, Vienna

The resettlement policy is 
known to be one of the most 
drastic measures that Spain 
used to subjugate and control 
native populations in the 
Americas. It aimed to 
concentrate widely scattered, 
small settlements into large, 
planned towns with a view to 
facilitating Christian conversion 
and the levy of tribute and 
labor. Its ideological backbone 
was the idea, rooted in the 
European classical tradition, 
that only in an urban setting 
can humans fully realize their 
humanity. The policy makers 

claimed that 
Native Americans 
were subhuman 
because they 
lived dispersed in 
the wilderness, 
and that to make 
them human, it 
was imperative to 
relocate them 
into urban 
settings. During 
the three 
centuries of 
colonial rule, 
millions of 
individuals were 
forced to move 
into thousands of 
towns all over 
Spanish America.

This symposium was an 
outcome of the core research 
project ‘State, Community and 
Identity in the Modern Hispanic 
World: A Study of Resettlement 
Policy in Spanish America’. Its 
purpose was to assess the 
impact of the resettlement 
policy on native society. Twelve 
historians and anthropologists 
participated in the symposium. 
By comparing cases from the 
Pacific coast, the Andean 
highlands, the Amazon basin, 
the Río de la Plata, Chile, and 
elsewhere, we attempted to 
elucidate common traits, and 
differences. Although there are 
many studies on resettlement, 
no attempts at synthesis have 
been made so far. The lack of 
an overall picture has 
prevented us from reaching a 
consensus on the historical 
significance of resettlement. 
Did this policy lay the 
foundation of colonial rule? Or 
was it only one episode among 
many failed reforms? Did native 
society radically change as a 
result of resettlement? Or did it 
manage to preserve its essence? 
Our symposium was a step 
toward answering these 
questions.

During the symposium, 
attention was given to the fact 
that, despite its negation of 
native cultural values, the 
resettlement policy was 
implemented in a flexible way. 
In fact, some native 
organizations and practices 
were incorporated into newly 
founded towns. Moreover, 
emphasis was placed on the 
native people’s ability to 
appropriate Spanish 
institutions. They mixed them 
with those of their own, or gave 
them a different function and 
meaning. As a result, in many 
areas, the Spanish town model 
that the colonial authorities 
tried to impose on the natives 
interacted with local society, 
and from this interaction, a 
new, hybrid sociocultural 
complex emerged. In this 
symposium, we called this 
complex a ‘resettlement regime’ 
and attempted to delineate its 
formation and 
transformations.

Akira Saito
Organizer
National Museum of Ethnology

Carrying out the rescue activities of cultural properties at 
Ishinomaki,  2011
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International Symposium 
on Signed and Spoken 
Linguistics (1) 
‘Description, 
Documentation and 
Conservation’

International Symposium 
July 28 – 29, 2012

This symposium was the first 
of a series that will focus on 
sign language linguistics and/
or contrasting signed and 
spoken languages, which 
Minpaku will host in coming 
years. The symposium was held 
in English, American Sign 
Language and Hong Kong Sign 
Language, with interpretation 
to Japanese and Japanese Sign 
Language, and was made open 
to the general public. The total 
audience number was 122 on 
the first day (held in Seminar 
Room 4, with limited number of 
seats available) and 204 for the 
second day (held in the 
Auditorium), including the 28 
invited participants and staff 
members. It was co-funded by 
the National Institutes for the 
Humanities, with support from 
the Tsukuba University of 
Technology and the Chinese 
University of Hong Kong. 

On the first day, the idea of 
establishing an initiative to 
promote sign linguistics in 
Japan and ultimately 
internationally was presented 
by Ritsuko Kikusawa (Minpaku) 
and Yutaka Osugi (Tsukuba 
University of Technology), in 
order to solicit ideas and useful 

input from the invited 
participants. Two institutions, 
the University of Hawai‘i and 
the Chinese University of Hong 
Kong, have agreed to 
collaborate in this initiative, 
and gave presentations 
introducing their related 
programs. These were followed 
by a presentation describing a 
corpus-building project for 
British Sign Language. 

On the second day, field 
linguists specializing in sign 
languages in various areas of 
the world presented their 
efforts to describe and 
document the languages they 
work on. The linguists were 
Viola Kozak and Nozomi Tomita 
(Saudi Arabia Sign Language), 
Joke Schuit (Inuit Sign 
Language), Connie de Vos (Kota 
Kalok, used in Bali), and Ulrike 
Zeshan (village sign languages 
used in Nepal, Turkey and 
Mexico). Spoken language 
specialists, Haruo Kubozono, 
Nobukatsu Minoura, Kazuya 
Inagaki, and Kazuyuki Kiryu, 
who specialize in the same 
general geographical area or 
same sub-field, were selected 
as commentators. Sign 
languages that have developed 
in spoken language 
communities in Australia were 
also introduced by Jennifer 
Green, followed by comments 
by Trevor Johnston, a specialist 
of Deaf sign languages. The 
organization of this symposium 
reflects the intention that in 
this symposium series, both 
signed and spoken language 
linguistics will be covered to 
ultimately bridge the two 

subfields. 
All the 

presentations 
were delivered 
on internet live 
streaming as 
part of the 
project ‘Toward 
internet 
dissemination of 
sign linguistics 
and the 
development of 
an e-learning 
system’ funded 
by The Graduate 
University for 
Advanced 
Studies (primary 
investigator: 
Kikusawa). The 

total number of visits to our 
live-stream site reached 600, 
with each presentation having 
between 12 to 30 consistent 
viewers. Comments and 
questions were subsequently 
received from internet 
participants in Japan and 
abroad. The site is still 
accessible for participants. The 
next symposium in this series is 
scheduled for September 2013.

Ritsuko Kikusawa
Organizer
National Museum of Ethnology

New Staff

Yuichi Matsumoto
Research Fellow, Center for 
Research Development

Matsumoto specializes in 
prehistoric 
Andean 
cultures. He 
received MAs 
from Tokyo 
University 
(archaeology, 
2001) and 
Yale 
University 
(anthropology, 
2007), and a 

PhD from Yale University 
(anthropology, 2010). Before 
joining Minpaku in May 2012, 
he was a research fellow of the 
Dumbarton Oaks Research 
Library and Collection, Trustees 
for Harvard University. His 
research interests are Andean 
prehistory and the formation of 
complex societies. Since 1999, 
he has worked in the Peruvian 
highlands, investigating 
ceremonial centers of the 
Formative Period (3000-50 BC). 

Visiting Scholars

Gordan Nikolov
Head of the Collection, Museum 
of Macedonia, Republic of 
Macedonia

Gordan Nikolov, an ethnologist, 
studies traditional folk pottery 
in Macedonia, applying the 
methods of reconstructive 

Kozak and Tomita talking about some phonological aspects of 
Saudi Arabian Sign Language using American Sign Language



16 MINPAKU Anthropology Newsletter No 35 December 2012 

ethnology and 
participant 
research. 
After 
graduating at 
Belgrade 
University in 
1992, he 
worked as a 
curator, head 
of the 

collection ‘Folk pottery, 
porcelain, glass and paintings 
with ethnological motifs’ at the 
Museum of Macedonia in 
Skopje. He was also President of 
the Board and Director of the 
Museum of Macedonia, 
organizing exhibitions in 
Europe, USA, and Australia. 
Currently he is national 
representative for Macedonia in 
the European Museum Academy 
(EMA). He was also a participant 
in JICA’s Museum Management 
Training course (1998). At 
Minpaku, his research project is 
an ‘Anthropological and 
Museological Study on 
Traditional Pottery’.

(June 18, 2012 – June 17, 2013)

Millie Creighton
Associate Professor, University of 
British Columbia, Canada

Millie 
Creighton is 
an 
anthropologist 
and Asianist, 
specializing on 
Japan. She 
also works on 
Korea, inter-
Asian relations 
and 
transnational 

popular or consumer flows 
between Japan, Korea and other 
Asian areas. She is based in the 
Department of Anthropology at 
the University of British 
Columbia where she was one of 
the founders of the Centre for 
Japanese Research. Her PhD 
research was on Japanese 
department stores as a window 
on Japanese culture, society 
and historic transitions. She has 
published several articles on 
Japan’s department stores, and 
was awarded the Canon Prize for 
her analysis of Japanese 
identity, nostalgia and tradition 
as seen through department 
stores. She has also published 

extensively on popular culture, 
tourism, advertising images of 
foreigners, minorities, gender, 
work, leisure, law and society in 
Japan, and Korea. While at 
Minpaku she is revisiting 
research on department stores 
and consumerism in Japan, 
adding research on culture and 
marketing among minority 
groups, particularly other Asian 
descent communities in Japan, 
and the activities of Korean, 
Chinese, and South Asian 
merchants.

(September 24, 2012 – August 
30, 2013)

Publications
From July to December 2012, 
we published the following 
issues and articles:

Bulletin of the National 
Museum of Ethnology 37
Issue 1: Y. Ueba, 
‘Contemporary production 
techniques of dyed and printed 
cloths for goddess rituals in 
Ahmedabad, Gujarat State, 
India’; H. Suzuki, ‘Dialectal 
characteristics of mBalhag 
[Bala] Tibetan spoken in 
Shangri-La County’; and Y. 
Konagaya, ‘Tadao Umesao’s 
sketch materials from his 
fieldwork in Inner Mongolia’.

Senri Ethnological Reports
No.106: Sugimoto, S. (ed.) 
Local Communities in the 
Information Age: The 
Construction of Local Networks 
Based on ICT. 247pp.
No.107: Konagaya, Y. and I. 
Lkhagvasuren (interviewers), M. 
Rossabi (trans.) and M. Rossabi 
(ed., and introduction), A 
Herder, a Trader, and a Lawyer: 
Three Twentieth-century 
Mongolian Leaders. 174pp.
No.108: Hijikata, H. [K. Sudo 
and H. Shimizu, eds.] The Diary 
of Hisakatsu Hijikata (IV). 
629pp.
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Forthcoming Special Exhibition

Zafimaniry Style: Life and 
Handicrafts in the Mist 
Forest of Madagascar

National Museum of Ethnology
Osaka

Mar. 14 – Jun. 11, 2013.
Produced by Minpaku


